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Puniſting 81 N for ever. 


N anonymous Pamphlet hath been pub- 
| liſhed lately, which bears the Title of, 
' The Screpture- Account of the future 
State conſidered. It is Matter of very 


fall G0 to me, for what Reaſons the Au- 


thor choſe to lie concealed, nor ſhall I make any 
_ Enquiry of him, concerning the Cauſes of that 
Concealment; but, as I apprehend various No- 


tions are anc by him, which are both n- 


philoſophical and Aera I ſhall take the 
Liberty to examine, and endeavour to refute 
then 
I cannot but object to his Philoſophy, in Re- 
lation to the cogitative Part of Man. The hu- 
man Soul thinks, compares its Ideas, aſſents and 
diſſents, wills, nills, loves; and, on the contrary, 
It hates, or it takes Delight ! in ſome Objects, and 
| hath an Averſion to others: No Man can doubt 
of ſuch Acts in himſelf, who reflects upon what 
paſſes in his own Mind. And the Soul doth not 
think, becauſe it wills ſo to do; for if Thought 
followed upon Volition, we might ceaſe to think 
. e 1 
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at all, whenever we pleaſe ; but that is abſolutely 
out of our Power. We are no more able to for- 
bear thinking, than we can prevent pleaſing, or 
painful Senſations in us, by the Impreſſions which 
different Objects make upon our various Senſes. 


Thought and Conſciouſneſs, therefore, ſeem to be 


eſſential to the Soul, and inſeparable from it. 


That Matter cannot think, reaſon, and draw 


Concluſions, ſeems to me very evident: Theſe 
are ſuch Acts as can't reaſonably be apprehended 
to ſpring, either from the Solidity, Qualities, 


different Compoliton, or various un of 
Body. 


All Matter, however tenuious or ſubtle v we 


imagine it to be, muſt certainly have ſolid Ex- 
tenſion; becauſe, if it hath not, it differs not at 
all from Space: But that, I ſuppoſe, none will 
allow is true; and, conſequently, the ſubtleſt 
Matter muſt have ſolid Extenſion, and that which 
hath ſolid Extenſion is divifible, and may be ſe- 
parated. Hence it will neceſſarily follow, that, 
if Matter is endowed with a cogitative Faculty, 
or Power of Thinking, there may be an Inch, a 
Foot, or an Ell of Conſciouſneſs, which it is 
abſurd to imagine. Body, be it great or ſmall, 
groſs or ſubtle, and Thought, are as different and 
diſtinct as any two Things can be. Conſciouſ- 
neſs, therefore, cannot be a Property of Matter. 
If Thought belongs to any Portion of Matter, 
what Reaſon can be aſſigned, why it ſhould not 
be attributed to every Particle, which compoſes 


that thinking, ſolid Extenfion? And, if it may, 


then Conſciouſneſs will be capable of being di- 
| | vided 
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: dependence on the Will and Power of God, (which is moſt ab- 
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vided into as many Parts as that thinking, 68. a 


lid Extenſion conſiſts of, however numerous 
they are. If Cogitation belongs not to every 


Particle of that ſolid Extenſion, how can it be 


a Property of the whole? Doth the Contact 


or Union of its Parts render it cogitative? Can 
Conſciouſneſs reſult from the Union of the 
Parts of unthinking, ſolid Extenſion? How is 

that poſſible? e . 


Hheſides, many of our abſtract Ideas are purely 


intellectual; and, therefore, there is clear Reaſon 


to conclude, that the human Soul, which is a 
thinking Subſtance, is immaterial, indiſcerpible, 
and conſequently immortal; that in its Nature 
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terial, its Independence on the Will of God, with Reſpect to its 


Continuance in Being, is not meant, which ſome ſeem to be ſa 
weak as to think is ef but that, as the Soul is not Matter, 
and therefore does not conſiſt of Parts, nor is the Subject of Qua- 
| ities, which inhere in Body, it cannot be deſtroyed by a Change 


in its Nature, or by Separation, as the Body may. The Death 
of the Body is not the Annihilation of it ; but ſuch a Change 


therein, as it ceaſes to be what it was before, and its Parts are 
thereupon ſoon ſeparated; nevertheleſs, the innumerable Parti- 
cles, which compoſe the Body till exiſt, or are not annihilated, 
when it is deprived of Life. Death, therefore, as the Body is 
the Subject of it, is not the Loſs of Being, but of a Principle of 
Life and Activity. By the Immortality of the Soul is meant, 
it is impoſſible that Death can paſs upon it in a phyfical Senſe. It 
may be annihilated, but die it cannot, or it can't be deprived of 
Activity by any phy/ical Cauſe whatſoever; and, therefore, it ſeems | 


reaſonable to conclude, that it is the Intention of the great Cre- 
ator, that the Soul ſhall exiſt for ever: For, fince he hath given 


| Being to that whoſe Nature is fuch, that no phy/ical Cauſe can poſ- 
| fibly deprive it of Activity, no probable Reaſon can be aſſigned 
Which may induce us to think, that he will annihilate ſuch an 
active and deathleſs Nature. Some Perſons, it ſeems, under- 


ſtanding by the Doctrine of the Immortality of the oul, its In- 
ſurd) 
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4 The Juice of God vindicated, 
it is diſtinct from the Body, is able to exiſt 
without it, will be active, or not ceaſe to think 
in its ſeparate State. 
As the Soul is immaterial, in a philoſophical DT 
Senſe, it is not in any Place; it fills up no Part 
Space ; is not near to one Body, and diſtant 
from another, which is in a different Part of 
Space. Nor is it capable of local Motion, for 
that is a Removal out of one Part of Space, into 
another Part thereof, The Soul not being ſolid 
Extenſion, it takes up no Part of Space.at all, 
and, therefore, properly ſpeaking, it is not any 
_ where, It is, or exiſts, but it does not exiſt in 


Place ; it 18 not any robere, and can move 10 
where. 


This Writer, very unphileſ e bake of 
the Soul's ſeeping, or ceaſing to think, upon its 


Separation from the Body, and of its removing 
from one Place to another *, neither of which 
can be proved, until it is demonſtrated that the 
human Soul is Matter, or ſolid Extenſion. Body, 
jf it is, it muſt be in ſome Place, 1. e. in ſome 

Part of Space; but Spirit, by Reaſon it is not 
ſolid Extenſion, it is not in any Part of Space 


ſurd) have fallen into the Opinion of its dying, or ſleeping, when 


the Body dies, and imagine that it is immediately awaked out of 
its Slumber by Divine Power. Theſe Perſons are as unſbil ful in 
Philoſophy, as this Author is. It is Pity that they do not forbear 


to philoſophize, until they have a better Notion of philoſophical 
Principles, eſpecially on Subjects relating to Religion, To act 


this Part in Things merely natural, is a pardonable Weakneſs; 


but, to do this on Subjects, which are moral and religious, i 
intolerable. 


is 6H Account of a furs State aer P. + To 255 


at 


— ei eo ua 


Dey 8 
* 


in puniſhing Sin fir vere... 
at all and, conſequently, local Motion agrees 
not with the Nature of Spirit. 
He alſo ſpeaks of the Organs of the Soul, and = 
of their being folded up and unfit for Action, for 
ſeme Time after Deal, and of their unfolding 
after a while, whereupon it begins again to think, 


Is the human Mind an Embrio? Are its Parts 
cloſed or folded up at Death? If fo, in what 
Womb does it receive fit Matter to increaſe it, 


or to cauſe its various Parts to unfold, or open 
and expand? This is very ſtrange Philoſophy! ; 


Our Author ſeems to dream while he is awake 
and writes, whether he does or not when he 
is aſleep. But, be it juſt as he fancrfully ima- 


gines, until he can prove, that Matter may be 


endowed with a Power of Thinking, he can- 
Not prove that the Soul will ever think and be- 
come conſcious of its Acts. He will find it 

very difficult to demonſtrate, that Thought and 
_ Conſciouſneſs can ariſe from the Solidity, dif- 


ferent Qualities, Compoſition, or various Mo- 


tions of Matter. 


The Author ſuppoſes, that the Soul wil. 


awake out of its Slumber, or State of Inactivity, 


with the ſame moral Temper and Diſpoſition it 
had before Death*. This Suppoſition ſeems to 
me as hard to be explained and proved poſſible, 


as any Thing he advances is. How can the 
Soul, when it awakes out of its Sleep, recover 
its former Conſciouſneſs? Can thoſe new Ideas, 


which in this Caſe it will acquire, enable it to 


| recollect its former Ideas, which muſt have 
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6 The Juſtice of God vindicated, 
been obliterated and entirely loſt in its State of 


Stupidity? Let our Author ſhew the Poſſibi- 
lity of this, if he is able. Much leſs can the 
Soul awake with the ſame Diſpoſitions, or Ha- 
bits, whereof it was the Subject before its fink- 
ing into this State of Slumber, and Inactivity. 


It is unreaſonable to imagine, that Diſpoſitions 


either to Good or Evil remain in the Soul, if 
all Conſciouſneſs is utterly loſt; and therefore, 


tho' the Soul ſhould be rouzed out of its Slum- 


ber, upon its awaking, it can have Diſpoſition 
neither to Good nor Evil, unleſs it is given to 
it, or wrought in it by God; and, if he gives 
the waking Soul its Diſpoſition, it cannot be to 


Evil, it muſt Wen be an . to = 
Good. 


And he conceits, that the Soul is ed to 


ſome V. ebicle, whereby i it is affected, and by the 

Help of which it frames its Ideas. Some lems 5 
Men have thought this is probable; but, fo far 
as I can perceive, they have not been able to 


explain how that Vehicle can aſſiſt the Soul to 
think, However that be, ſince he imagines 


that the human Mind fleeps upon Death, not- 
withſtanding its Union with that Vehicle re- 
mains, he will not be able to explain how, at 
any Time, it can awake and begin to think 
again, by the Help of it. If the Mind, upon 
its Separation from the Body, becomes incapa- 
ble of being affected by its Vehicle, how can it 
begin again to exert itſelf in Thought and Con- 
ſciouſneſs, by the Means of it? If the Soul 
8 eps therein for a ſingle Moment, it may con- 


tinue 
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tinue in that Slumber 70 Eternity; nay, it will, 
unleſs an Act of Omnipotence is put forth, to 


raiſe it out of that State of Stupidity into which 
it is ſuppoſed to be ſunk, 


This Doctrine, of the Soul's ſleeping at Death, 


receives no Countenance from ſound Philoſo- f 
phy, or right Reaſon. Let us now conſider 


what the Author alledges from Scripture to 


ſupport it. What he brings from thence, for 
the Proof of this Doctrine, will admit of quick 
and very eaſy Diſpatch, It is only this: That 
Lazarus, and Jairus's Daughter, and the Wi- 
dow's Son of Nain, who were raiſed from the 


Dead, gave no Account of the ſeparate State x. 


Lazarus and Fairus's Daughter are ſaid to ſleep, 
by which is meant, that they were really dead. 
Death is compared to Sleep, becauſe there is 
ſome Similitude between that and Death. The 
entire Silence of theſe Perſons, who were raiſed 
to Life, about the ſeparate State, gives not the 
leaſt Degree of Countenance to the Doctrine of 
the Soul's ſleeping, or ceaſing to think at Death; 
for it is the Will of God, that we ſhould wholly 
collect our Notions of the future, or ſeparate 
State, from that Account which he hath been 
pleaſed to give us thereof, in his ſacred Word, 

All our Faith concerning it muſt reſt upon, and 
be reſolved into, Divine Teſtimony. Again, 


thoſe Inſtances of Reſurrection from the Dead, 
were intended to a very different Purpoſe from 


that of giving us Information about the ſepa- 
rate State, and are Exceptions unto the fixed 


4 P. 8. 
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Conſtitution of God, concerning Mankind, in 
general ; and, therefore, nothing can reaſonably 


be argued about this Matter from thoſe In- 


ftances. Farther, was it not poſſible with God 
to prevent Lazarus, &c. converſing with other 


ſeparate Spirits, that they might not obtain 
from them any Acquaintance with the Nature 


of their State and Employ? And might not 
God forbear to communicate to them, any 
Knowledge of the State of ſeparate Spirits, who 
are to remain in that State of Separation from 
their Bodies, until the Morning of the Reſur- 


rection? Why might he not, if theſe Things 


are poſſible ? And who will, who can ſay, that 
they are impoſſible? Then they could not 


know any Thing more of the State of ſuch ſe- 


parate Spirits than if they had not died. And 
yet there is no Neceſſity to ſuppoſe a Suſpenſion 
of Acts, in thoſe ſeparated Minds; for they 
might be active, or converſe in and with them 


ſelves, during their Separation from their Bo- 
dies; or their rational Powers might be exerted, 


tho' their Knowledge was not enlarged, either | 
by Converſe with ſeparate Spirits, or an Ema- 
nation of Light from God, while they were 
ſeparate from their Bodies. Hath not the 
Mind of a Man a large Stock of Ideas treaſured 
up in it? And, if it is ſeparated from the Body, 
can it not exerciſe itſelf in recollecting of, and 
reaſoning upon thoſe Ideas where with it is fur- 
niſhed, tho' no new Diſcoveries are made unto 
it? We can do this while in the Body; and 
for what Reaſon ſhould we think, that we 
„ N could 
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could not do it. if our Souls were ſeparated from 
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It is far from being unreaſonable to ſuppoſe, 


that a ſeparate Mind hath ſuch a Capacity; on 
the contrary, it is highly unreaſonable to think 


that it hath not; which clearly appears from 
theſe Inſtances of Reſurrection from the Dead: 


For if, when their Souls were ſeparated from 
their Bodies, they loſt all Thought and Con- 
ſciouſneſs, upon the Re-union of their Souls 
and Bodies, they muſt have been no other 
than great Babies, and as uncapable of Con ver- 
ſation as they were at the Time of their Birth. 
It is a clear Caſe, that they had not loſt that 
Stock of Ideas which they had acquired before 


their Death; becauſe, as ſoon as they were re- 


ſtored to Life, they were as able to converſe 
with their Friends, as they were before they 
died; which muſt have been abſolutely im- 
poſſible, if they had loſt all Conſciouſneſs by 
the Separation of their Souls from their Bodies. 
Theſe Inſtances, therefore, ate ſo far from 
proving what they are produced for, viz. that 
at Death Men become ftupid and thoughtleſs, 
that, on the contrary, they clearly prove, that 
the human Mind loſes not its Stock of Ideas by 
tits Separation from the Body, which it muſt ze- 
ceſſarily do if it becomes ſtupid, or inactive and 
The Author proceeds to treat of Hades, or of 
the State of the Dead before the Reſurrection. 


The Hebrew Word (,), and the Greek Word 
(Ads), whereby the ſeparate State is Le 
„%%% 7 ave 
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have different Significations: 1. The Grave is 
| ſometimes meant®; 2. Hell, or the State of the 
Damned +; 3. Extreme Sorrow and Anguiſh of 
Mind ||; 4. The loweſt State of Abaſement in 
this World +: The firſt Reſpects good and bad, 
for the Grave i is the Houſe appointed for all live- 
ing *; the ſecond and third, the bad only. 
He fancies; that an interior Sun and an interior 
_ Earth are encloſed by this Globe which we inbabit, 
which 1s nothing but an Arch or Shell: That this 
interior Earth does not revolve upon its own Axis, 
and therefore one Half of it enjoys perpetual Day 
and an eternal Spring, and the other is in perpe- 
tual Darkneſs. J. hat the Patriarchs had the 4 
Knowledge of this by Revelation, and the Antients 
derived > from them by Tradition, which gave | 
Occaſion to thoſe Deſcriptions that they have given 
/ Elyſium and Tartarus d. A ſtrange Chimera! 
Such Philoſophy as this is was never taught 
the Sons of Men by the Author of Nature, that 
an eternal Spring would be maintained in the 
Earth by the Sun perpetually ſhining on it. 
That would make it become a dry Heath, 
| thro” the intenſe Heat which muſt be commu- 
nicated to it by the conſtant and uninterrupted 
Emiſſion of the Sun's Rays. As one half of this 
Earth muſt be frozen and locked up by Extre- 
mity of Cold, the other half muſt be ſcorched 
and rendered barren by the Intenſeneſs of Heat 
in it. The Receſſion and Intermiſſion: of the 


®:q Kings: i 8.6.4 Luke xvi, 23. | Pfal. xvili. 6. 
2 Iſa. xiv, 15, Job xxx. 23. 3 
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Sun's Rays are neceſſary unto the Fertility of the 

Earth. How is it poſſible that an invariable 
Degree. of Heat can maintain a continual Spring? 
The Author's philoſophical Principles are as un- 


reaſonable as his Notions of Divinity. 
Thus he divides Hades into two Reis, : 


"Paradiſe and Jartarus: The former he ſup- 
poſes zs the Reſidence of good, and the latter of 
evil Spirits; that good: Souls are under milder, 


and bad under ſeverer Diſcipline ; that the for- 


mier may be perfetted in Virtue, For the latter 


may be reclaimed from Vice, and ſo at length be 


admitted to Heaven. The intermediate State 
between Death and the Reſurrection, therefore, I 
is a State of farther Trial of the Wicked, and, 


if they prove not incorrigibli, they ſhall be : 
happy. In ſuch a State he thinks the Devits | 


_ alſo are; and, if they are not rrreclaimably bad, 
they ſhall enjoy Happineſs &. 


According to this Account of Hades, both 
the Godly and Ungodly are in it, for it in- 
cludes Paradiſe and Tartarus, or Heaven and 


Hell. But this is a Miſtake, for (Adi) Hades 
is never put for Heaven, or the State of the 


Blefled ; Hell, indeed, or the State of the 


| Damned, is deſigned by it. Thus, of the rich 
Man, it is ſaid, (e, r Ach, not & T5 Adu, as 
the Author hath © in Hell bo lift 1 bis 


Eyes. 


Heaven may be ended as a State of Hap- 
pines without including the Idea of Place in 
Into this State the Souls of the Saints im- 
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12 The Juſtice of God vindicated, 
mediately enter at Death: And it may be con- 
| fidered, not only as a bleſſed State, but, as in- 
cluſive of Place, where Enoch, Elias, and 
Cbriſt, in his human Nature, now are, and all 
the Saints ſhall be, for evermore. Hell, alſo, 
may be conſidered as a State of Miſery, without 
including the Idea of Place in it; into this State 
the Ungodly immediately enter at Death: And 
it may be conſidered, not only as a miſerable. 


State, but, as elne of Place, wherein the | 


Ungodly will ſuffer Puniſhment both in Soul 

and Body. The Souls of departed Saints are 
now in Heaven, as a State; and the departed 
Spirits of the Wicked are now in Hell, as a 
State; but the Souls of neither, properly ſpeak- 


_ - are in Place; for, to exiſt in Place, or in 


ſome Part of Space, is proper to Body, and it 
cannot, with Propriety, be ſaid of Spire, 
which are not ſolid Extenſion. 


If this interior Earth is the Habitation of 


good and bad Souls, and the good dwell in the | 
light Part, and the bad in the dark Part of it, 

as the Author ſuppoſes, then both are in the 

Abyſs, for Paradiſe as well as Tartarus muſt be 
meant by the Abyſs; and the Apoſtle Paul, 
Who ſays of himself that he was in Paradiſe, — 
muſt have deſcended into that Abyſs; and, 
therefore, he doth not ſpeak properly when he ; 
ſays that he was caught up; he ſhould rather 
have ſaid, that he was thruſt down into Para. 


diſe, or the third Heaven. Paradiſe, or the | 


third Heaven, is the Place where the human 
Nature of erat of is and will be until his ſecond 
. mung. 


in „ puniſhing Sin fer ever. 13 


cuming. His Diſciples ſaw him ge up or aſcend = 
into Heaven; but, if Paradiſe, or the third 
Heaven, is this interior Earth, they muſt have 
ſeen him deſcend, and not aſcend, And Se- 
pben, who ſaw him Aanding at the rigbi Hand 
of God, if Paradiſe is this interior Earth, muſt 
| have ſeen the Earth, on which he ſtood, open, 
Inſtead of ſeeing the Heavens above him open, 
in order unto his beholding of Chriſt in his 
exalted State; the Chaſin thro! which he beheld 
Chriſt muſt have been in this Earth which we 


inhabit, and not in Heaven that is far above 


us; and, inſtead of looking up, he muſt have 


looked down into that Abyſs which our Earth 
incloſes. But it-is a Shame to dwell upon the 


: Refutation of this idle and ſenſeleſs Fiction. The 


main Point in View to be proved is this, That 
the Souls of bad Men are in a State of Probation 
after Death, and not in a State of Puniſhment. 


That which is offered for Proof hereof is very 
little, and of no Force at all: Becauſe the Devils, 
| as yet, are not tormented in that Degree which 
they will hereafter be, and are not in the 


View of Angels and Men adjudged to 1nfernal 
Torments, which they will be at the grand 
Aſize, it is concluded, that they are not in a 


1 State of abſolute Miſery gies Torment, and, there- 
fore, it ſeems reaſonable to think, that the Souls 
= 7 wicked Men are not*. Desi nov ſuffer 


Puniſhment, for God ſpares them not. And, 


| becauſe departed Spirits are reſerved 70 be puniſh- 


1 ed, therefore they are upon Terms of Peace 


P. 18, 19, &c. * 
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with God, their righteous Judge, and do not 
at preſent ſuffer Puniſhment, only ſome medi- 
cinal Affiiftions, in order to their Amendment 
and Happineſs in the Iflue, if they are reclaim- 
ed by thoſe Afflictions, which they ſuffer in 
Ban . This is very extraordinary Reaſon- 
ing; it is ſuch as ſcarcely deſerves any Notice. 
Both Devils, and the Souls of the Ungodly, 
in the intermediate State, ſuffer proper Pe- 
nalty, tho' they are not publickly ſentenced 


to Hell, as they will be at the Day of _ 
ment. 8 


But what may ſeem of more Weight is 
this: Says the Author, the Benevolence of our 
Lord led Vim to viſit T, artarus, and he preached 

| to the Spirits in Priſon. But this was at the 

Time of their Exiſtence in this World, and it 
is not meant of his going to Tartarus, and 


preaching to them there; Reference is py : 
had to the Days of Noob g. 


0 P. 18, 19. , o Ibid; | 
8 Pprædicatio non dicitur facta Spricbo⸗ in Carcere exiſien- 
tibus, quiſi Prædicationis Tempore in Carcere eſſent, quorſum 
enim fieret, cum ex eo non detur Reditus ? Sed dicitur facta olim 
Tempore Noachi, quo Patientia Dei expectabat Homines, illis, 
qui hoc Tempore quo Petrus ſcribit, ſunt in Carcere: Unde Pe- 
trus non dicit exepuZs Tors [lvzupact ev guaarn, fed tors Er 
ovaauy Tivever: en, ut neceſſario ſupplendum fit Verbum 
ſubſtantivum, non ut Vulgata reddit, iis qui in Carcere erant, 
quaſi Pradicationis Tempore in Carcere eflent, ſed gui ſunt 2 
o, eo ſcilicet Tempore quo Apoſtolus ſcribebat. Illud enim 
re Petrus Jungit, non cum Verbis, % gu, ſed cum 
re 315271 hoc Modo, Tots & guaacy Tlvevuar! amTHuFnoaot 
rote, Tempora non obſcure diſtinguens, quibus rebelles fuerant 
in Diebus Nee „& quibus in Carcerem cnn ſunt propter Re- 
bellionem. Juris. Int. Theol. "cs 13, 2 . 15. 5 


Having 
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in puniſhing Sin for ever. 15 
Having finiſhed his Account of Hades, he 


next treats of the Reſurrection and general 
Judgment. There is but little that I ſhall 


take Notice of here. He grants the Reſur- 


rection of the Wicked, as well as the Reſur- 
tection of the Righteous, which the Soctnians 
deny; but is miſtaken, in thinking, that the 
Reſurrection both of the Juſt and Unjuſt, FO 
treated of by the Apoſtle, in 1 Cor. xv.' as 
every intelligent Reader will-quickly diſcover, 
by a careful View of the Context: It is of the 
Reſurrection of the Saints only, that the in- 
ſpired Writer diſeourſes in that Place; and, 
therefore, nothing is from thence to be'col- 
| lected to prove, that the Bodies of the Wicked, 
after the Reſurrection, wilt be mortal, or of a 
periſbing Nature; which is what he at leaſt 
would inſinuate from ſome Part of that divine 
Diſcourſe. ' If Proof is to be deduced from 


thence, of the Mortality of the Body, when 


raiſed from the Dead, it muſt refer unto the 
Bodies of the Saints, and not the Bodies of the 
Impenitent, for nothing 1 is ſpoken concerning 
them throughout the Place. He comments 


thus: Of the Wicked it is only ſaid, as the firſt 


Man as of the Earth, earthy, ſuch are they 
bat are earthy; they are as the ſirſi Man was, 
whoſe Image they bear, living Souls, in Bodies 
_ which are of the Earth, earthy ; natural Bodies, | 
which may corrupt and periſh*, I am per- 
ſuaded, that the Reader will think this Perſon 


is a a miſerable Interpreter of Che 99220 He ob- 
i. 33, 34. 


ſerves 


$6 be Juſtice of God vindicated, 
ſerves not what is the Scope of the Apoſtle, 


viz. to prove that there is a natural, and that 
there is a ſpiritual Body, nor that the Body is 


natural before its. Reſurrection, but ſpiritual 
when raiſed from the Dead; which are the 
two Things that the Apoſtle deſigns to prove; 


which is as evident, as that it is Light at Mid- | 
Day. And, therefore, by the natural, or 

__ earthy Body, is not meant the Body, when | 
raiſed from the Dead, but the Body in its pre- 
| ſent State, which ſtands in Need of Food to 


nouriſh and ſuſtain, it; the Obſervation of which 


alone is ſufficient to diſcover, what an egregious 1 
Vier, this Writer is in the Interpretation of 


Scripture. , My preſent Haſte, will not allow 


me to enlarge on this ſo illuſtrious a Teſtimony 
unto the important Truth, of the exalted State 
; of the Saints, in their Bodies, upon their Reſur- 
rection from the Dead. All 1 ſhall obſerve is 


this, that the Bodies of the Saints, which, be- 


fore their Reſurrection, were natural and earthy, | 
when raiſed from the Dead, ſhall be ſpiritual © 
and glorious, like unto Chriſt's 
for, as they have bore the Image of the Earthy, 
they ſhall then bear the Image bf the Heavenly). 


glorified Body; 


Our Author having advanced fo far on his 


15 Subject, as the general Reſurrection and Judg- 
ment, it might have been expected, that he 


would now treat of the Sentence of the infi- 


nitely great Judge, whereby the different States 
of Men will be determined; but he in a great 
Meaſure waves this, only uſing ſome general 


Expreſſions in Relation to this Point; whereas, 
the -þ 
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the e oppoite States of the Righteous and the Un- 
righteous are not repreſented by them; becauſe he 
had it in Deſign, to raiſe a Miſt before his Reader, 
that he might preyent his diſcerning, that the 
State of the Wicked is, in Fact, the Oppyj te of 
1 the State of the Godly, 

And, therefore, before he procerds to treat 
of the State of Puniſhment, and of the State of 
| Bleſſedneſs, after Judgment, he ſpends no leſs 
than nine Pages in an elaborate Conſideration of 
the Terms and Phraſes, for ever, for ever and 
ever, everlaſting, perpetual, or eternal; and, 
/ becauſe he finds, that, ſometimes, they expreſs a 
/ meaſurable Duration of a longer or ſhorter Con- 

tinuance, he would have his Reader con- 
clude, that theſe Terms and Phraſes are not 
properly expreſſive of Eternity, or endleſs Du- 
ration. 
I There is not the leaſt Neceſſity, that I ſhould : 
| imitate his prolix Diſcourſe on this Matter; 
! what he offers will admit of a ſhort and ſpeedy 
: nn The Hebrew Word SD. and 


2 This Ward 8 6 EI a Duration, which 1s ra | 
to us. It comes from the Root 9. which 1mports to hide. 
Eternity is hd from us. It is no other than a negative Idea, or 
aue kuow not what it is. Indeed, we have learned to ſpeak very 


; familiarly of Infinity ; but we have not, nor can have an adeguate 5 


Idea of it. Infiniteneſs is only knowable unto an Underſtanding 
Which is izfinite: A finite Mind, when it bath ſtretched its Con- 
ceptions as far as it potlibly can, it is ſill in its Ideas infinitely 
| ſhort of comprehending that which is infinite. Eternity, there- 
fore, which is an infinite Duration, is properly * by this 
Ward, and unto us it is a bidden SIG: 5 | 


D 45 the 


The Juſtice of God vindi cated, 
the Greek Word (Awy*), properly hgnify e 


tual Duration, or Eternity. 


It will be ſufficient to ſhew the Reader very 


4 briefly, the different Senſes wherein theſe Terms 

are uſed, in order to render his Parade abſolutely 
uſeleſs, unto that Deſign which he hath in View. 
And the Term Everlaſting, . ſometimes, means 
abſolute Eternity, or Duration, which is with- *' 
out Beginning and without End: From everlaſt- | 
ing (E953) to Everlaſting (S ον thou 
art God t. Sometimes it deſigns a meaſurable 
Duration, of a longer or ſhorter Continuance. 
Thus the long Duration of the Hills is expreſſed 
by it; and for the precious Things of the laſting 
Hills 1. So the Years of Jubilee are intended 
by it: Aud be. ſhall ferye him for ever; i. e. 
until the Year of Jubilee, when all Hebrew Ser- 
vants were to be diſcharged from a State of 
Servitude. And the Term of Life is intended ; 
by it: So ſball I keep thy Law continually; ” 
ever and ever, (Ty ο] h]) &; i. e. thro the 
whole of my Life. Again, it is uſed merony- 
mically, od. the Period of the preſent ' 
State of Things 1 is deſigned, or the End of the 


This Word is of 447 @v, and ſignifies always en arid, 4 
| therefore, as Perphiry ſays, Alo is infinite, interminable Time or 


Duration. Ka To atove ws e he Tow Aπντeο = And At, 


48 abe have ſaid, is infinite, interminable Time, or Duration. Por- 


phirii Sententiæ. P. 2 380. Clemens Alexandrinus, a Greek Writer, 


ſays, Ou yag ect Tavroy Au, rat ygovos ; that is, Ata and 
Time is not the ſame. Pædag. Lib. i. P. 70. And he aflerts, 
that At includes Time future, preſent, and paſt; and; there- f 


fore, it muſt be proper Eternity. O 3 ovy 8 Top Kew To 


oe x To ep gg. Stromat. Lib. i. P. 218 
+ Pſalm xc. 2. = t Deut. xxxiii. 16. 
I Exod, xxi, 6. $ Plaim CXIX, 44. 


World, 
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World, as our Tranſlators very properly have 
fore) the Phraſe; and of: the End of the 
World (xai ru or ,Ee Tov Awr®), It is the 
Ceſſation of the preſent State of Things that is 
meant in thoſe Words, and not the End of 
that meaſurable Duration, wherein the World 
exiſts, as this Trifler would have it, tho' that 
Duration will end with the Diſſolution of the 
World. And the Things of Time and Senſe 
are alſo intended by it; for Demas hath forſaken 
mie, having loved (Toy yu Awva,) . this preſent 
Mord . The Apoſtle plainly means, Things 
! Which exiſt in Time, or meaſurable Duration, 
and not that Duration itſelf, Farther, Everlaſt- : 
ing exprefles an immeaſurable Duration, which 
! hath no End, tho' it had Beginning: This is 
; called Eternity reſtrict, and differs from Eter- 
| nity abſolute, which is proper to God. This 
Eternity re/tri6, is proper to the human Na- 
ture of Chriſt, to Angels, and unto Men, who 
| will exiſt for ever, tho once they were not: 


| Their Exiſtence began, but. will. never end. 


Our bleſſed Saviour's endleſs State of Dignity 
and Glory, is thus expreſſed by himſelf; And 


1 Behold I live (us Tovg Atavas T)] Alwvar) for ever- 


more t. And the endleſs State of the Bleſſed- 
* neſs of his People, is thus repreſented by him; 
Hie that believeth in me (wv un amoJam us Tov 
Ala) ſhall never die h. He will give to them 
(Zam dee, ae We 1 F the end- 


IIa. Xxiv, 3. j + 2 Tim. 5 wy 
1 Rev. i. 18. e Jon Mi-- 86; -- 
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godly, is in the ſame Manner repreſented; And 


the Smoke .of their Torment aſcendeth up, (ﬆ 
 Amves Am) for ever and euer. 


The Author denies, that theſe Tae 15 


| Phraſes, properly mean an endleſs Duration. 
None of theſe Words, ſays he, in their natural 
Import, do | fignify an abſolute Eternity, in the 


metaphyſical Senſe of that Word, unleſs when ap- 


plied unto God, and then the Nature of the Ob. 
ect gives a Senſe to the Words, whereof they are 
. e incapublefſ. Why does he ſpeak of 
Eternity 'abſolute ? It is Barbie reſtrict, that 
is the Subject of Enquiry, and not Eternity 46 


flute, which is ptoper to God. We are not 
ſuch Blunderers in Metaphy 


Her, as to plead for 


the abſolute Eternity, of either Angels, or Men, 
or even. of the human Nature of our bleſſed 
| Redeemer. We know, that they once were 
not, and do not need the Inſtruction of this 
Perſon, or the Inſtruction of any, who are ot 
his corrupt Principles, to inform us, that the 
human Nature of Chriſt, and the Exiſtence of 


Angels and Man, had Beginning. We are 


fully fenſible, that it is Pecullar to en to de 
without Beginning. 


The Author hath betiaped' enher 8 


or, what is much worſe, a Want of Regard to 
Truth and Ingenuity, in this Aſſertion. If he 
really thinks, that ( in the Hebrew Lan- 
guage) Everlaſting, does not properly ſignify an 


immeaſurable Duration; and, that (Ay alls 
* Rev. xiv. 11. Co 


£8 
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in the Greek Language) Everlaſting and perpe- 
tual, do not urierly 12 an unlimited Du- 
ration, it muſt be owing unto Unacquainted- 
| neſs with thoſe Languages. The very Reverſe 


of what he aſſerts, is the Truth. The natural e 


Import of theſe Terms, is Duration infinite, or 
Eternity; and, when they are to be underſtood 
: differently, the Reaſon is, the Nature of the 
Subject requires' that limited Senſe, I chal- 
| lenge him to produce a Greek Word, which 
more properly ſignifies Eternity, than this Word 
(Aton) does. If he knew not the natural Im- 
port of theſe Words, why does he fo boldly af- 
fert concerning their proper Signification? If 
he did know, then he was highly diſingenuous 
in aſſerting this. The Affertion muſt proceed 
either from Ignorance or Diſingenuity, ' and a 
| Wantof Regard to Truth. 
Nothing is proved by that large Apparatus of 
Texts, with his Verſion, Which fill up nine 
Pages, but this, that the Terms for ever, ever- 
laſting, Cc. are uſed to expreſs a meaſurable 
: Duration, which every one knows; not that 
they do not property ſignify Eternity, nor is he 
able to give Proof thereof. I am ſo well ſatis- 
: fied of his utter Incapacity to give ſuch Proof, 
that I dare promiſe to become his Proſeſyte, on 
Condition of his proving it; which is what I 
would not be for the whole World. The 
| Amount of his Reaſoning can be only this: I 
have proved by various laſtan ances, n the di- 
vine Writers, by theſe Terms and Phraſes, 
1 ſometimes, expreſs a meaſurable Duration of a 
| longer 
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longer or ſhorter Continuance; and, therefore, 
they do not properly import unlimited Dura- 
tion, or Eternity. Thus another might ſay, 
that the Latin Adverb (æternum) always, or 
for ever, does not properly mean endleſs Dura- 
tion, but a Duration which hath an End, becauſe 
ſometimes it is uſed in ſuch a limited Senſe *, 
I would aſk this Perſon, whether he thinks, 
that the Terms, everlaſting, eternal, for ever, 
Sc. in our own Language, properly mean an 
endleſs Duration? And there is Reaſon for 
my putting this Queſtion to him, for we ſome- 
times uſe theſe Terms in a different Senſe; as, 
when we ſay of a ſpruce Gentleman, he is an 
eternal Beau, and of a Man who delights in 
walking, he is an eternal Walker. He inſtances | 
our uſing theſe Words to expreſs Duration 
which hath End; as when we lay, ſuch a Per- 
on is gone to live in ſuch a Place for always; or 
ſucb Things are everlaſting, or will wear and laſt 
for ever; will he affirm, becauſe we thus uſe | 
_ theſe Terms, that they do not, in their natural 
Import, ſignify an endleſ Duration? Should 
he aſſert this, he would juſtly expoſe himſelf 
to Hiſing. It is probable, that ſome may think, 
he deſerves no better Treatment, for affirming, * 
that theſe Greek Words, (Alus nance) in their 
natural Import, do not ſignify n or end- | 
leſs Duration. 
I acknowledge, if is could produce an In- c 
ſance of the inſpired Writers uſing theſe Words, 


* Cerviet zternim, gala parvo neſciet uti, He. E Lib. 5 
1 10. 
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to expreſs a meaſurable Duration, after the Diſ- 
ſolution of the World, or the Cloſe of Time, 
wherein it exiſts, it would be a very conſidera- 
ble Difficulty upon us, and it might greatly = 
tend to ſhock our Faith, concerning t the endleſs 


| Bliſs of the Saints; and al i it might be thought 


to give Countenance unto the Author's Opinion, 


that a Period will be put unto the Puniſhment 
of the Wicked; but this J am ſure he cannot 
do. Let him do this, and I will immediately | 
embrace his Opinion; tho“ that would not 
prove, that the natural Import of thoſe Phraſes 
1s a meaſurable Duration. What hath he 
proved by his prolix Parade? Nothing, but this; 
that theſe Words certainly expreſs a limited 


Duration, of a longer or ſhorter Continuance, 


before the End of this World: And, therefore, 


he begs the Favour of his Reader, to allow, 
without the leaſt Proof of it, that ſuch a li 
mited Duration is really meant by theſe Phraſes, 
after the End of the World. What trifling is 


1 this? In a Word, he is a pitiful Beggar, and is 


abſolutely in dle to bring the leaſt Degree of : 
Proof, for what he is extremely deſirous his 


Reader ſhould believe the Truth of. 


He cloſes his learned Diſcourſe on this Sub- 
ject thus: And the State of the Righteous and the 


1 Wicked, when deſeribed under theſe Words, (for 


ever, Sc.) can in no wiſe be proved without 


| End, ſince every Age bas an End, and every 


Fra or Period of Time, bowever hong, bas ſtill 
4 @ Concluſion. But wwe find that Immortality ts 


1 promiſes 1 to the 1 and it is ſaid of them, 


that 
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that they ſhall. not die any more; fo that the 
Duration of their Exiſtence, no Ways depends on 
"theſe Words, eternal and . but is built 
on plain and expreſs Promiſes x. This is admi- 
rable indeed. Who knows not that Time will 
certainly have an End? But hath he proved 
that Time is meant by the Greek. Words, (Ala 
and ENT) when uſed about the Exiſtence of 
Men i in the future State? No; nor is it in his 
Power to prove it, I am bold to — 2c As J 
have above obſerved, the Greek Word (Aus) 
properly ſignifies perpetual Exiſtence, and it 
imports endleſs Duration. It is (xg @Twges) | 
5 infinite Duration, If he requires more Proof of 
it than is already given, I will promiſe to odlige 
him with it; but, if he is wiſe, he will excuſe 
me herein. I demand of him to ſhew how the 
Promiſe, that the Righteous />g/l. not die any 
more, proves their . endleſs Exiſtence ?.. "May 
they not be annibilated? Annihilation is not 
Death; and, therefore, tho that Promiſe ſe- 
cures them from ſuffering Death again, it doth ' 
not aſcertain their perpetual Exiſtence. But 
the gracious Promiſes made unto them of the 
Enjoyment of everlaſting Life, moſt clearly ' 
evince the endleſs Duration of their Exiftence, 
notwithſtanding this Author's feeble Attempt [ 
to prove the contrary, If theſe Promiſes do not 
prove the eternal Exiſtence of the Saints, I am 
ture it will be impoſſible to give Proof of the 4 
eternal Exiſtence of our bleſſed Saviour, as Man, 
for that is not capable of other and more evi- 
. 44. | J 
dent 
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dent Proof. If his Reaſoning is right, we 
know not, nor can know, whether our preci- 
ous Redeemer, and the whole Church of God, 
may not ſome Time or other be annihilated, or 
ſink into nothing. This is a Conſequence ſo 
erxceedingiy borrid, that it may well make one 
ſhudder to mention it; but it is natural and un- 


forced. By that Medium, wherewith he can 


prove, that Chriſt will exiſt for ever, in his 
human Nature, we ſhall be able to prove the 
: endleſs Exiſtence of his Body the Church. 

| The Author having, as he imagines, proved, 
that the Terms and Phraſes, for ever, fot ever and 
ever, Cc. do not properly ſignify endleſs Du- 
ration, he advances to treat of the State of Pu- 


niſhment after the general Judgment; and he 


1 allows, that God may inflit Puniſhment for Vice; 
but obſerves, that the proper Ends of Puniſh- 


f mont, are reclaiming the Offender, and deterring 


1 others from Vice: That Penalty ought to be pro- 
! portioned to the Crime for which it is inflifted t 
| That ſome will be puniſhed more than others : 
* That Sin doth not hoe infinite Puniſhment, 

becauſe Virtue deſerves not infinite Reward: And; 

that divine Puniſhment will certainly have an 
End. I thall briefly conſider each of theſe - 
l- Partimlere. W 
And I will begin with hae be a are the | 


proper Ends of Puniſhment, viz. reclaiming 


: the Criminal, and for the deterring others. 
With Reſpect to the firſt End, human Laws, 
in many Inſtances, are not calculated to ſerve 


TEN 6 
OW wg that 
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that End. I cannot be perſuaded to think, 
that our Law hangs a Man, or takes off his 
Head, to make him better; nor ought any Law 
to adjudge a Perſon to Death, (in Terrorem) 
for a Terror to others, if his Crime deſerves not 


capital Puniſhment. That is unjuſt in itſelf, 


he wrote here; for tho' he ſays, that the End 


the World. So that God cannot poſſibly intend 
puniſh, nor can he deſign to deter others from 
according to his Opinion; and, therefore, nei- 


Puniſhment of the Impenitent, after jo gene- 


TT THO | | e own 


and what is ſo, cannot be ſanctified by the End, 
which may be pretended, or really deſigned, 
in the Infliction of ſuch unequal Puniſhment. 
But, ſurely, he Was aſleep, and knew not what 


: the Amendment of any, whom he will then. 


ther of theſe Ends can 3 Place, in the 


ral Judgment. It is ſurpriſing, that this Per- 
ſon ſhould fo far forget himſelf, as to affirm, 

that theſe two Things are the End of a 
Puniſhment; when it was his Deſign to prove, 
that ſuch is the Nature of divine Puniſhment, 
after Judgment, that it is not poſſible, that 
either one, or the other, can be intended 
therein. God, in the Infliction of Penalty, 

acts agreeably to the infinite Rectitude of his 


Vice, for all the Sons of Vice will ceaſe to be, 


. en e e ed ee e , ee ee 


of all Puniſhment is, either to reclaim and re- 

form the Criminal, or to deter others from of= 
fending, yet he inſiſts upon it, that God de- 
ſigns, in the Infliction of Puniſhment, aſter: | 
Judgment, to deſtroy the very Being of the 
Wicked, and that all Vice and Miſerywill be exiled 
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-own Nature. He ſhews his neceſſary, tho“ 
voluntary Hatred of Sin. That is his End, and 
not reclaiming the Offender, Beſides, Puniſh- 
ment will never alter the Diſpoſition of the ſin- 
ful Creature; that will continue the very ſame, 
: whether he is puniſhed more or leſs. Let this 
| be diſproved, if it can be done, by producing 
| an Inſtance of a ſinful Creature, whoſe Mind 
hath been changed, thro the Influence of 
Puniſhment inflicted, from a Love to Sin, 
unto a holy Delight! in God, and bis Duty. 
It is certain, that Equity will always Ptopot- 
tion Puniſhment, to the Crimes for which it is 
' inflicted: But who ſhall be Judge of the De- 


| merit of Sin againſt God? Shall the guilty 
7 Creature, who, thro' Self-Love and Tender- 


1 neſs for itſelf, as well as other Cauſes, 
may form a wrong Judgment in this Point? Or 
ſhall God, who cannot but do the Thing hat 
1 #s right? Surely, it is moſt fit to refer the De- 
| termination of this Matter unto Infinite Wif- 
dom and Juſtice, which, we are ſure, will 


determine nene in thi and all other 


Things. 
That there will be Degrees in divine Puniſh- : 


ment, I ſuppoſe all will grant, as Men are 


f more or leſs guilty, in the Sight of God. But 
who is moſt fit to determine concerning the 
Quilt of the ſinful Creature, as to its Nature, 


* Weight, and Aggravations, God or Man? 


| Certainly, he who fares the Heart and tries 
1 the Reins; and he only is capable of deter- 
I mining who are moſt guilty; and, therefore, 

: E2Z2 none 


—— 
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none but he can appoint, what Puniſhment it 


is fit to inflict on the criminal Creature. But 
Men are ſo daringly inſolent, as to aſſume the 
| Preregative, of their infinitely great Judge, 
and imagine themſelves fit to determine, in 
their own Cauſe, as Tranſgrefſors of the divine 
Law. 
What the 3 objects unto the infinite 
: Evil and Demerit of Sin, is trifing, or 
faiſe, He argues thus: In whatever Manner 
Sin or Vice be eſtimated, it muſt be finite, becauſe 
it is the Production or Act of a finite Kind, of * 
 frnite Principles and Paſſions*, Very well: 
Who ever ſaid, that Sin, or a ſinful AR, is in- 
finite? No Mortal, 1 am perſuaded, That 
which is infinite cannot poſſibly proceed from a 
finite Being, We know this, full as well as 
this Writer does. But, with bis Leave, or 
without it, we muſt diſtinguiſh between the 
Act of Sin, and the Demerit of that Act. Tho' 


all ſinful Actions are finite, and muſt be ſo, 


: becauſe they ſpring from finite Beings, yet there 
is an infinite Evil and Demerit in Sin, becauſe | 
it is committed againſt all poſſible and infinite 
Good. Its Demerit ariſes: from the Object a- 


gainſt whom it is committed; and, therefore, 


zs the divine Object againſt whom all Sin is di- 
rected, is infinite, ſo the Demerit of it muſt be 
infinite: If it is not, then there is not, there 
cannot be greater Evil and Demerit, in an Act 
of Sin againſt God, than attend an Act of Sin 
againſt 3 Creature. | Why do not ſuch Ks 


et ere. 
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as our Author, ſpeak out plainly what they 


mean, and tell us roundly, that there is no 
greater Evil in ſinning againſt God, than there 
is in ſinning againſt a por Mortal like ourſelves? 
This is what he intends, it certainly is what he 
deſigns, tho' it was too impious a Thing for 


| him, directly and explicitely, to aſſert. If this 


is not his Meaning, he ſays nothing which is 
to his Purpoie; for, if he allows, that there is 
greater Evil in Sin againſt God, than there is 


1 in Sin againſt a Creature, that Reaſon, which 
: obliges him to grant, that it is, in any Degree, 


a greater Evil to offend againſt God, will 


; compel him to yield, that it is infinitely | 
greater, viz. the infinite ey of the: Wh 
vine Being. 


His other Objection unto the ab Dene- 


? rit of Sin, is abſolutely falſe. And it ſhould be 
remembered, that if our Vices were deſerving of 
infinite Puniſhment, our Virtues would, by the 
very ſame Rule, be deſerving of an infinite Re- 
ward. This Man, at preſent, is upon high 
Terms with his Maker, and hath the Front to 
inſiſt on it, that his Virtues merit as great a R 
ward from him, as bis Sins deſerve Puniſoment 

3 at bis Hand, Let him ſee to it, how. he. will 
be able to maintain his Plea, at the awful Tri- 
/ bunal of God, before which he muſt ſhortly 
appear. Demerit attends Sin, but even — 4 
> Virtue is not meritorious, We do but our Boch. Ta 
þ In yielding Obedience to divine Precepts; it is 


a Debt we owe to our Maker, and no Deſert 
n TOY 
of 
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of u Reward from him, can ariſe from the Per- 
formance of our Duty. The Spring of Merit 


© principally, is performing a Work not due, and 


_ wwhich another hath not a Right to require of us; || 
for, be that doth that unto whith be is per focky) 
obliged, only fulfils bis Obligation, and bath | 


bing redundant, from which Merit can ariſe. | 


From whence it is manifeft, that no Merit 


weib God, can accrue to any Mortal, even tho 
be fhould exactiy, and as be ought, obey and fun- 


fil the divine Law*. So ſays the learned Puffen- 
dorf. The Civil Law would have furniſhed : 
this Writer with a better Notion of Merit, than 
he appears to have; but, perhaps, that is not 
much the Matter of his Study, his Head being 
filled with Laws of another Kind. Tho' there 
is Demerit in Sin, there is not Merit in Vir- 


tue; and, therefore, his Reaſoning, that if 
Vice is infinite in Demerit, Virtue muſt alſo 


be infinite in Merit, is moſt unreaſonable and 


In order to prove, that the Puniſhment of | 
the Wicked will have an End, he obſerves, 
that God will not retain his Anger for ever: 


That, his tender Mercies are over all bis Works: 


That, as the Father of Mercies, he will bave 
V ® Seaturipo Meriti præcipue eſt Praftatio Opera indebitz, & | 
nam a nobis exigendi alter Jus non habebat. N enim præſti . 


| tit, ad quod perfecte obligabatur, Debitum duntaxat ſuum ex- 


plevit, & nihil velut redundans habet, ex quo Meritum poſſit 
cenaſci. Unde manifeſtum eſt Mortali adverſus Deum nullum 
: 2 Meritum, fi vel maxime is Legi Divinz examuſ- 

28 implende par foret. Dt Jure Nat. & Gen. Lib. I. Cap. 9. | 


Com- 


Compaſſion of "the Workmanſbip of bis Hand. 
: Altho' he hath before told us, that God will 
determine the Men ſure of our Miſery, in exact 
| Proportion to our moral Tempers and Conduct ; 
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that is to ſay, he will puniſh us as far as our 
Crimes deſetve. How, therefore, does he ex- 
erciſe Mercy towards us? It is not an Act of 
Mercy to ceaſe to puniſh, when a Criminal 
bath ſuffered as much as his Sins deſerve, but 


an Act of Juſtice: Beſides, theſe Acts of 


Chiding, relate unto the Correction of the 
j _ and not the Puniſhment of the Un- 


ge the ſecond Death, he would have us un- 


: derſtand Anciihilation. For Proof of it, he ſe 
: obſerves, that the Wicked ſhall be burnt up, as 
ares, Chat, and StubbleF. ' That is a metas 

; phorical Repreſentation of their Pain and Mi- | 
7 fery, but it imports not the Deſtruction of ther _ 
Being. Fire does not deſtroy the Being of any 
Body; it ſeparates its Parts, and alters its Form, 
but it ſtill exiſts. And the Deſtruction of the 
Wicked, is not the Loſs of Exiſtence, but of 
Well-being, and ſuffering Torture, which is 


compared to that painful Senſkcion, which Fire 
cauſes in our Bodies. 


And his Obfervation, that the Greek Word 


| (awoxAuur) ſignifies, 70 kill, to put to Death, to 
: break to Pieces, to corrupt d, by which the Pu- 
niſhment of the Ungodly is Bacre is not ß 
the leaſt Service to his unte for Annihilation t 
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is not implied in either of theſe Senſes. The 


Lok of Happineſs, and enduring Torment, 
are deſigned, but Loſs of Exiſtence, is not 


meant. 
His next Attempt is to een what may be 


35 objected to his Opinion from ſeveral Scriptures: 


And thoſe, that have done Evil ſhall go away 


(eis Koaaow, aw) to laſting Puniſhment ; eur 
Tranſlation has it, into everlaſting Puniſhment; 


but the Rightcous (as Tan- 0) to laſting 


Life“. Why is it wrote (Toft) it ſhould be 
(Zanv.) This might be the Printer's Miſtake, 
but ] think it runs thro' the Performance. Our 
Tranſlation is juft; for the Word (aiones) pro- 
perly means everlaſting, or endleſs Duration; nor | 
woill he ever prove the contrary: Neither will | 
the Puniſhment of the Ungodly. end in Death | 
or Deſtruction, i. e. Annihilation, as he athrms, | 
without the leaſt Proof. Let him prove, that 
they will be ſentenced unto Annibulation, and 
I will yield the Point; but this he cannot do. 
Theſe Words are a.clear Proof, that the State 
of the Ungodly, and the State of the Godly, | 
ate directiy oppoſite, and will be of the ſame | 
Duration. The Godly will enjoy eternal Life, | 
and the Ungodly will ſuffer eternal Death, and 
the Duration of the Exiſtence of both will be | 
endleſs; otherwiſe their States will not be op- 


poſite, which the Words clearly evince they 


will be. Beſides, the Death and Deſtruction | 
of the Wicked plainly mean Tortures, which | 
they will feel, as the Life of he Righteous 4 


| F. 51. 
deſigns 
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_ deſigns Pleaſures, which they will enjoy; and, 
therefore, Annihilation cannot be intended, by 
the Death and Deſtruction of the Wicked. 
They are dead and deſtroyed, they exiſting at 
the ſame Time, and, conſequently, they are not 

annihilated, by that Death and Deſtruction 


Which they will ſuffer. By the Life of the Godly 


is not meant their Exiſtence, tho' that is neceſſa- 
rily included; and by the Death of the Ungodly 
is not meant their Non-exiſtence, or ceaſing to 
be, but the direct Oppoſite of the Lite of the 
_ Godly, which is ſuffering Miſery. 
The ſecond Scripture which he endeavours 8 
; to reconcile with his Opinion is: Where their 


Worm dietb not, and their Fire is not quenched. 


The Senſe of theſe Words is, as he pleads; 


the Sufferings of the Wicked will be of the ſame 


Duration, as their Exiſtence x. But, when they 
' ſhall ceaſe to exiſt, can their Worm ſurvive, 
and their Fire not be quenched ? He very well 
knows the Impoſſibility hereof, and ſays, that 
all Vice and Miſery ill be exiled the World +. 
Will not the Worm of the Wicked then be 
dead? He is ſenſible it will. And will not 
their Fire be then quenched * ? He cannot but 
think it will. So that this is not to interpret, 
but Fatly to contradict Scripture. That which 
he offers to defend himſelf, in thus contradict- 
ing the expreſs Aſſertion of our Saviour, is ex- 
tremely weak and fooliſh, and alſo manifeſtly 
falſe: It is this; F the Puniſhment of the Wicked 


= be as durable as their — 5, it will ve and * 


221 n. 
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pear to them everlaſting, tho at laſt exti gui bed 
in Death *, i. e. Annihilation. The Miſery f 
the finally Impenitent being laſting, as their future 
Duration is to them, in the common Acceptation 
of the Word everlaſting, becauſe they will not 
furvive their Miſery; ſo that, in the moſt literal 
Senſe, their Worm dieth not, and their Fire is 
not quenched. How can it be everlaſting, if it 
| hath End, which it muſt, if they ceaſe to exiſt? 
Can it appear to them everlaſting? If it does, 
it muſt be before they are annihilated, for it is 
impoſſible it can appear ſuch to them, when 
they are not; nor can it appear to them ever- 
laſting while they exiſt, for they muſt know, 
that they have not reached an endleſs Duration. 
This Teftimony, therefore, remains in full 
Force, againſt the Doctrine which he advances; ; 
and, I dare ſay, it will never be in his Power, 
to blunt this two-edged Sword, which mortally : 
wounds the Cauſe he 1s engaged in the De- 
fence of. 
e third Text which he attempts an An- 
ſwer unto, is: The Smoke of their Torment 
aſcendeth up (us Awias Auwrw) for ever and 
ever. This Phraſe is properly expreſſive of 
_ endleſs Duration, and many Inſtances may be 
produced, wherein Duration without End, is 
defigned by it. Our Saviour ſays of himſelf, — 
And behold I live for evermore, or for ever and - 
ever +. The Duration of Chriſt and the 
Church will be the ſame, and the Duration of 
the Wicked will be the fame with the Duration | 
| F. 52, 1 + Rev. 1%. -- p 
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of Chriſt and the Church. We ſhall be able 
to prove the endleſs Duration of the Ungodly, 
by the jam? Medium, that he can prove the 
endleſs Duration of Chriſt, as Man, and of his 

Body, the Church. He fays, doubtleſs this 
| Puniſhment, both as to Meaſure and Duration, 
will be ſuch as the holy Angels and the Lamb will 
approve ; for we are told, that it will be inflicted 
in their Preſence * Without all Queſtion: 

Neither the holy Angels, nor the Lamb, will 

diſapprove of Puniſhment being continued ſo 


long on Men, as they ſhall retain an implaca- 
ble Hatred of God and all Good, tho' this Man 
may; and ſuch Hatred will poſſeſs their Minds 


for evermore. He adds: But how long the 
Period of their Sufferings may be, none can ſay; 
only the Subjects of it being mortal and periſhing, 
wwe cannot ſuppoſe it will be endleſs, for then they 
muſt be deathleſs, and fo incapable of a ſecond 
Death and utter Deſtruction, which the Scriptures 
declare will be their End +. He hath not 


proved, nor can prove, that the Death and De- 


ſtruction of the Wicked, means Annihilation. 
Poſitive Sufferings, when and while they exiſt 
are intended, and they are dead and deſtroyed, 
they ill exiſting, ang: therefore, Annihilation 
is not deſigned by the ſecond Death. It is con- 
trary to common Scnſe, to think, that their 
Annihilation would be. unto them a Puniſh- 
ment; that which puts an End to ſuffering Pu- 
niſhment, cannot be Puniſhment; and, there- 
fore, if they will be annihilated, in cheir Anni- 
. $4 POO 1 we: 
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hilation they will not ſuffer Penalty. If Anni- 


hilation is a Puniſhment, it muſt be ſo to the 


Creature, while it exiſts, or when it is not. It 
can't be a Puniſhment endured by the Creature, 
while it exiſts, for it is not annihilated while it 


exiſts, and that which is not, cannot ſuffer 1 88 


niſhment. 


He ſays, the common received Netior of the 


endleſs Duration of Sinners in a State of Torment, 
or the Sins of this ſhort Life, appears to me, not 


only wholly unſcriptural, but likewiſe highly ab- 


 furd, and rontraaitts all our beſt and primary 


Notions of the Deity, as a Being of infinite Fuſlice 
and Benignity®. If it appears to him unſcrip- 


tural, it is the Doctrine of the Scripture, nor 
will he ever prove the Contrary. The Demerit 
of ſinful Actions, atiſes from their Nature, and 
not from the Length or Shortneſs of the Time, 
wherein they are perpetrated, If I were to kill 
a Man, in an fant, which J might do, by 
| ſhooting him thro' the Head, ſhould I not de- 
merit capital Puniſhment, for that wicked 
Action, tho' it was done in a Moment? And, 


the Deſert of Sin againſt God, ſprings from its 


Nature, and not from the Length of Time, 
which is taken up in ſinning. That is znfi- 


nitely evil, in its Nature, which is a direct Op- 


: poſition to znjizite Good; ſuch is all Sin, and, 
therefore, the Demerit of Sin muſt be infinite, 


and it juſtly expoſes the Creature unto Puniſh- 


ment, which is infinite, in its Duration. Be- 


: hdes, Men will not = be puniſhed for ſinful 


4 55• 
Actions, 
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Actions, but alſo for their wicked Diſpoſition. 
The Ungodly are Enmty againſt God. Tho' 
they tremble at his Wrath, they have no Deſire 


after, nor Reliſh for the Joys, which ſpring 0 


from a Senſe of his Love, nor ever will have; 


and, therefore, it is fit, and agreeable to divine 


Juſtice, to take eternal Vengeance on Creatures, 
who will eternally flight divine Goodneſs. Ac 
cordingly, of the Wicked it is expreſsly 
declared: That; he who made them, will have no 
Mercy on them; and be that Jormes Oy” Wy ul 
 ſhew them no Favour *. 
His Account of the heavenly state 18 rn 
Heaven, in his Opinion, is an earthly Pa- 


frradiſe, ſpontaneouſly bringing forth Fruits +, for 


the Entertainment and Delight of its Inhabi- 
tants. If he ſhould come there, therefore, there 
will be no Need for him to drudge at the Dung- 
Cart or the Plough; without Toil and Labour 
he will be ſupplied with elegant Food, and 
cheering Drink T. This is that Heaven, which 
| our Author is, 1 ſuppoſe, in Expectation of 
enjoying, after the Reſurrection; but this is not 
that Heaven, which real Chriſtians have in 
View. It is an Account of the heavenly State, 
which is much more agreeable to the Alcoran, 
than the Bible. A Turk it may in fome Meaſure 
| pleaſe, but a Chriſtian, I am ſure, is in Hope, 
of an Arrival unto a State of Bliſs, which infi- 
nitely exceeds this, in the Purity of its Plea- 
ſures, and the Sublimity of! its Glorzes. 
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This Performance, take it together, is no- 
thing, but mere Scepticiſm. What is proved 
therein? Nothing, except this one Thing, 
viz. that the Salvation of no Mortal 1s poſſible. 
Perhaps, my Reader may be ſurprized at this, 
but it is a Fact; for, he grants, that unblemiſhed 
Holineſs is neceſſary, i in order to an Admiſſion 
into Heaven “: That there is ſcarce a Perſon to 
be found, whoſe Sanctißcation is finiſhed in this 
Life +: That, whenever Men ſhall awake out 
of the Sleep of Death and Inactivity, they will 
awake with juſt the ſame moral Tempers and 
| Diſpoſitions, whereof they were the Subjects 
before their Death +; And, after all, he knows 


not whether they will awake out of this State 


of Inactivity, before the Reſurrection; for he 
ſays: If the intermediate State between Death and 
the Reſurrettion, ſhould prove a State of Sleep 
and Tna#ion\|. It is plain, therefore, he 
knows not but it may, Then all will ariſe 
imperfect, and unfit for Heaven; and ſuch will 
all the living Saints be, when Chriſt ſhall come 
to Judgment, And he aſſerts, that we have no 
Ground from Reaſon or Experience to imagine, 
_ that Men are made holy in an Inſtant, by a Kind 
of Metamorphofis 9g. Now, if we compare theſe 
Things together, we muſt allow, that, if he hath 


2 proved any Thing, it is this, that the Sulvation of * 
u0 Man is poſſible; ſo that but few, ſurely, will 
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